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ABSTRACT

This study is a presentation of the importance of Ankole proverbs in the contemporary Ankole society. The thesis puts to light the detailed explanation of how significant the Ankole proverbs are to the people who live in Ankole (Banyankole). In Ankole, proverbs are used in all spheres of life the social, economic and political spheres, therefore all the significances of the Ankole proverbs explained in this thesis rotate around all the fore mentioned spheres. Such significances include; proper upbringing of morally upright children, offering advice to young people seeking marriage partners, being used to facilitate hard work spirit amongst the Banyankore, promoting unity amongst the Banyankore, Building strong family foundations, solving political rivalry, being used to mould strong future leaders, used to re-unite separate family couples, to mention but a few.
The research digs deep to answer the question of who uses the proverbs in today’s Ankole Society’ the thesis also provides an immediate answer of all Banyankore, who know how to speak maturely, use the Ankole proverbs to enhance their speech.
Generally the research study shows the importance and/or relevancy of the Ankole proverbs to today’s people of Ankole (known as Banyankore). The study concludes by agreeing that the proverbs are (as they were in the ancient past) still valid to the people of Ankole (Banyankore).




CHAPTER ONE: INTRODUCTION AND BACKGROUND TO THE STUDY
INTRODUCTION
The research investigated the relevancy/significance of Ankole proverbs in the Ankole society. The study also analyses that proverbs in Ankole have an economic, political and social significance in Ankole. It therefore breaks down the various importance as it will be portrayed in all the chapters.

BACKGROUND TO THE STUDY
The Banyankole are located in south Western Uganda. In the past, Ankole Kingdom covered areas of Kajara, Nyabushozi, Ruhinda, Mpororo, Mbarara, Bushenyi and parts of Rukungiri, Sheema, Buhweju, Ruhinda, Ibanda, Kamwenge, Kitagwenda and Kiruhura Municipalities. Original inhabitants were the Bairu who were later joined by nomadic pastoralists that were believed to be of Hamitic origins (Morris 1964). These came from the north and were later called the Bahima. The Bahima adopted the Bairu language but maintained their separate identity and authority. The Bahima chose the area because of its rolling plains with abundant grass which were suitable for nomadic herding.
Mubina (2007) observes that: Culture is dynamic, it takes on new forms and manifestation as we seek to adopt to changing circumstances..The all important function of oral literature continues to shape our society. It is to be expected that this social transition is bound to impact on Runyankore oral poetry, and to lead to the emergence of new artistic trends. It is for this reason that the researcher is interested in investigating the general direction that Runyankore oral poetry/proverbs is taking. The trend may be in terms of themes and style or in other words content and form as well as performance.
The Kingdom was well known for its long horned cattle that carried a lot of economic significance as well as prestige. The Mugabe their king had absolute powers. The society had a high ranked caste of nomadic herders (the Bahima); and low Tanked caste of the Bairu who were agriculturalist. The Bahima ruled over the Bairu. Today other tribes like the Bakiga, Baganda, Banyarwanda and Batagwenda have migrated into the area. Consequently there has been an amalgamation of cultures due to intermarriages and immigration.
The Banyankole speak a Bantu language called Runyankore coined from the word Nkore which was anglicized Nkole (Morris 1964). It is a member of the Niger-Kordofanian group of languages family; the prefix ba-signifies plurality, thus the origin of the name of the ethnic group Banyankole. An individual person is called a Munyankore with the prefix mu-showing singularity. Things pertaining to the Banyankole are called Kin Ankole. 

STATEMENT OF THE PROBLEM
According to me, proverbs in Ankole play vital roles in the society yet they are being neglected due to the fact that many Banyankore are growing from and migrating to central therefore adapt to the Luganda proverbs rather than Ankole proverbs. The research also found out that proverbs are no longer commonly used in today’s situation despite their unique roles which has reduced the relevance of Ankole proverbs in Uganda, as well as affected the Ankole culture as a whole.

PURPOSE OF THE STUDY
The study basically aimed at establishing the significance of Ankole proverbs in the contemporary Ankole society.

OBJECTIVES
a) To establish the different Ankole proverbs.
b) To analyze the various significances of Ankole proverbs in the contemporary Ankole society.
RESEARCH QUESTIONS
My findings answered questions like;
a) What are the different proverbs used in Ankole.
b) How important are these proverbs in the Ankole society?
SIGNIFICANCE OF THE STUDY
It is hoped that the study promoted awareness of Ankole proverbs among the Banyankore as many would learn new proverbs from others through the questions they were answered. This was for all generations the young, youth, and elderly. It further showed the Banyankole the importance of using proverbs and I am positive it will increase the level at which people in Ankole use proverbs in their society. 
It however will also help policy makers like the ministry of Education and Sports and other stake holders in education to plan for the study of proverbs not only Runyankore proverbs but other proverbs as well for they play a vital role in society.

JUSTIFICATION
The study was justified in that it illustrates the important roles that had been neglected and forgotten which Ankole proverbs play in Ankole society. I realized the need for Ankole proverbs to be used more among all generations in Ankole which has not been the case since these proverbs have majorly been used by the elderly Banyankole.

LITERATURE REVIEW
Differing from the previous studies where much attention has been put on the various Ankole proverbs in Ankole society. My research focuses on the significance of Ankole proverbs in the contemporary Ankole society. Proverbs can be defined as interesting pieces of popular wisdom and traditions belonging to a particular culture which helps to foreground the values and shared beliefs held by a community.
Ruth Finnegan (1970:389) in her book titled “Oral Literature for Africa” defines proverbs as source of imagery and succinct on which more elaborate forms can draw. She explains more that the definition of a proverb is not easy to come up with and this is notable among Banyankore as there is no Runyankole word equivalent in meaning to proverbs.
“A proverb is a short story, generally known sentence of the folks which contains wisdom, truth, morals, and traditional views in a metaphorical, fixed and memorable form and which is handed down from generation to generation” (Mierder 1985:119)for Banyankole, their quality of proverbs is that they are deep and get to the heart of the matter. Proverbs in Ankole are called “enfumu” However Ankole being divided between Bahima and Bairu, some proverbs also differ and fall in either Bahima or Bairu groups of Bantu.These respective proverbs are all in Runyankole and can be understood in the entire Ankole region.
According to Mubina (2002), “a society’s proverbs reflect its social economic and political institutions”. To her oral poetry,(proverbs inclusive) is an expression of values perceptions and aspirations of the people about whom the poetry talks about. Therefore from this we can see that proverbs reflect particular ideas and content related to society of origin implying that they play a social function in that very society.
Dipio (2008) also states that Literature is a social from of thought that derives its material from society thus has no alternative but to discuss the social situation it emanates from. Therefore likewise Ankole proverbs derive its themes and ideas from Ankole society as they focus on the present life and situations Banyankole go through daily.
Proverbs are the integral part of the African culture used to illustrate ideas, reinforce arguments and deliver messages of inspiration, consolation, celebration and advice. Proverbs play an important role in Ankole culture because they convey wisdom, truth, discovery of ideas as well as life lessons. Ankole proverbs are also a critical observation of discipline for example:
	Ahusho agyenda ayinami, iwe torabaho oyemerire
	where your father passes bending, you can’t pass there standing



Which teaches us to be humble and respect elders? Okpewho in his book “African oral Literature” says that “when people hold disclosure with one another, they frequently use proverbs to add some wit or spice to their statements”. Hence, it is right to say that proverbs are regarded as words of wisdom and statements used to flavor speech. No wonder Chinua Achebe in his book “Things Fall Apart” points out that “ Proverbs are the palm oil with which words are eaten”
Okpewho further observes that used in communication, proverbs have a tendency to attract the imagination of the listeners by the poetic effectiveness of their expression. Okpewho (1992:325) in his general and careful study of proverbs asserts that “Most proverbs have a philosophical depth which is a result of careful and sensitive observations of human conduct and experience and of the surrounding nature.”Much as Okpewho generally concentrates on the Ghanaian culture, the above observation cut across all cultures.
Proverbs are used in speech to spice and flavor the art of communication and are vehicles of making speech interesting and as didactic as possible. Olatunji (1984:70) notes that “Proverbs are the houses of speech. When the truth is elusive, it is proverbs that we use to discover it”. In his book titled “Things Fall Apart”, Chinua Achebe uses the proverb that says “the Lizard that jumped from the high Iroko tree to the ground said he would praise himself if no one else did”. The proverb is used to acknowledge Okonkwo’s diligence especially as a young farmer. However, much as Achebe employs the use of proverbs in his novel, his choice of proverbs are from the Ibo culture and do not make any reference to proverbs in Ankole. Therefore, this research aims to put emphasis on Runyankole proverbs and how significant they are in Ankole society.
Okumbo Marika in his book “Encounter with oral literature” page 50 says that, “Proverbs are statements that comment on situations, describe, sum up or are intended to convey some ideas to the targeted people. “He further asserts that “They point out the nature of event and hence express the perception of speaker about the event and in doing this; they are flavored with authority and axiom as they are stated as objective truths that seek to guide human conduct”. They give clear and detailed information about proverbs and they even endeavor to explain the social relevance of proverbs in different societies like the Gikuyu, Fulani, Masai and the Kamba. 
Finally all poems in Ankole stress about different situations that are always happening in the present society and they also deliver messages to the natives of Ankole and other societies as well.

RESEARCH METHODOLOGY
INTRODUCTION
The research was conducted to establish the significance of Ankole society. Methodology includes in it the research design, data collection methods, tools and Data analysis methods.
DATA COLLECTION METHODS
Methods such as interviews, focused group discussions, critical observations were used in order for this research to be conducted successfully. More to that, library research was used as an aspect to collect data which aided in giving a more detailed analyzed research by reading about what other scholars have written about oral literature, proverbs particularly.

INTERVIEWS	
This involved asking some elders for different proverbs as well as how important these proverbs are in the contemporary Ankole society. This helped in gathering more trusted information since elders have more knowledge especially on proverbs and interpreting them. However, the young and youth were also interviewed since they need to be aware of proverbs and their roles on top of the little knowledge they have about Ankole proverbs. Also some interviews were carried out randomly without the interviewer giving any prior communication to the interviewee who helped in getting honest opinions about proverbs from different people.

LIBRARY RESEARCH
This helped me in gathering adequate data that guided me especially with the literature review. Since proverbs are understood according to the context under which they are used, the use of textbooks written by different scholars on oral literature and proverbs to be specific were of great use in my research.

FOCUSED GROUP DISCUSSION
Where the researcher interviewed a group of young men about proverbs and whether they think they are important in Ankole today.




DATA COLLECTION TOOLS
The following tools were used to aid this research.
a) Questionnaires: which included a set of questions about the topic and enabled the researcher meet her objectives.
b) Interview Guides: Just like questionnaires, the guides also had questions that were deeper and intended to get detailed information.

DATA ANALYSIS METHODS
Information was logically/ critically analyzed with respect to the style and values of proverbs used in Ankole. Qualitatively, the researcher carefully selected the relevant data to the study out of all the gathered data. The information that was got was later translated into English and written.

ANTICIPATED CONSTRAINTS
Financial Problems.This was actually one of my greatest challenges since transport costs were really high and made my research time limit go beyond the one I had planned for. Transport to the field as well as that from home to campus for presentation was really challenging
Time table inflexibility. My research was delayed a lot due to the colliding of my timetable especially with my job. Even the examination timetable was not favorable for me to finish my project in time.
Lack of cooperation from the respondents. As I was carrying out my research, very many respondents weren’t cooperative as they claimed being busy with their work. Many of them are also ignorant about intellectual matters like research projects.


CHAPTER TWO: ANALYSIS OF PROVERBS THAT CONCERN FAMILY AND RESPONSIBILITY

This chapter studies family and responsibility in Ankole especially the parent-child responsibility in a family. These are of the Ankole proverbs on the above:
	Akibo kamwana muhara kagyenda kijwire kagaruka kaijwire.
	A daughter’s basket is taken full and brought back full.



When a daughter visits her parents in Ankole, she takes a basket full and when she goes back to her husband, she goes back with a full basket. This teaches both daughters and their parent their responsibilities of looking after each other as well as maintains a family relationship between each other.
	Akunda munyanya tashwerwa nawe
	He, who loves his sister very much, doesn’t get married with her.



 However loving brothers are to their sisters, they cannot get marred with them.
This teaches the Ankole brothers to acknowledge marriageespecially of their sisters since it is their responsibility to give them away to their husbands.
	Ahunyineka Atari ebikyere bitemba enju.
	Where the family head is not, even the frogs climb the house.



The proverb means that every family should have a hed or it to be respected. 
Reminds the fathers (family heads) of their responsibility in homes of heading families accordingly.
	Ayiine abaana taheeza byokunywa munyungu.
	The one with children doesn’t finish drinks in the pot.



The proverb means that parents should know their responsibility of preserving food for their children
Parents should plan for their children’s future by saving.
	Enjojo tereeremwa mukira gwayo
	An elephant can’t fail to carry its tail.



 Parents should not fail to look after their children, provide and support their children.
Encourages parentsto work hard and toil in order to look after their children.
	Abaana nebiur iomu’mbuga
	Children are likeflowers in the yard.



This proverb means that for a family to be complete in Ankole society it should have children.
This proverb teaches married people that children are a blessing in a homeland makes a complete family.
	Ahusho agyenda ayinami iwe orabaho ota ayemerire?
	How can you pass where your father passes bending while standing?



Parents are parents and in whichever case, they should be respected.
The proverb teaches children that it’s their responsibility torespecttheir parents in all aspects.
	Abatiganda nibatongana tibombeka.
	Those always in quarrels cannot develop.



It means people who stay together but are always in quarrels and arguments do not prosper.
Teaches family members in Ankole to live harmoniously with each otherfor a home to develop.
	Omukazi wamaryo akomesa iba.
	A stubborn woman leads to her husband’s imprisonment.



A wife in Ankole should mind her actions as they can lead to her husband’s demise. Therefore should be disciplined to earn respect for her husband.
The proverb teaches wives to behave in their homes and in communities well.
	Abakundana baraara aha ruhu rwakame.
	Those in love sleep on the rabbits’ hide.



However small a house can be, when there is love, it can be enough for family members.
Family members are reminded to love eachother and appreciate the little they have.
	Omwana aba owatumwa.
	A child is one who can be sent



In Ankole, a disciplined child is one who is obedient and listening. In that when asked to do something he or she should obey and do what they are asked to do. This means that once child is obedient, he/she will be loved in a family and community as well.
Children are taught that it is their responsibility to obey and do what they are asked to do.
	Omushija tagaywa.
	A man is never disrespected.



A man in Ankole families is not to be under looked however less contributions he brings in a hoe. He should rather be encouraged and shown utter respect by both his wife and children in a home.
This proverb reminds both wives and children of their responsibility to obey and respect a man in a hoe. 
	Abangaana bafunda aha ruhu rwe’njojo.
	Enemies cannot fit on an elephant’s hide skin.



This proverb means that once people are not united, even a big home cannot be enough for them. It stresses the relevance of love and unity in a home. Members of the same family should love and cooperate with each other.
This proverb teaches Banyankole that love and unity is vital in building a peaceful home.
	Omukazi tabamugyenyi.
	A woman is never a visitor.



This proverb means that wherever a munyankole woman goes to visit, she should sit back and wait to be treated as a visitor. She should rather join in and help in doing house chores.
The proverb helps in reminding women of their responsibility of doing house chores and be active in doing work.
	Omwaana mubi ajumisa nyiina.
	A bad child makes his mother a laughing stock.



When a child is badly behaved, the one to blame and insult is their mother since she will be blamed for poor nurturing. Therefore, children and mothers have to be cautious about their respective duties of behaving well and nurturing children properly respectively.
The proverb teaches both mothers and children their respective responsibilities to maintain parents respect in communities.
This chapter has keenly studied and analyzed the Ankole proverbs that stress the issue of family and responsibility where by everyone is advised and reminded through these proverbs their responsibilities in an Ankole family setting.





CHAPTER THREE: ANALYSIS OF PROVERBS THAT CONCERN HARD WORK AND DETERMINATION
This chapter critically analyses some Ankole proverbs as they bring out their significance on building and encouraging hard work and determination in Ankole. 
	Atwara embibo taremererwa.
	The one who carries seeds doesn’t feel the weight. 



The proverb means that once you are determined to do something, you shouldn’t fear the difficulties you encounter in the process. Determination should always take control over all the hardships that may rise against you.
The proverb encourages Banyankole to be determined and hardworking towards achieving a certain goal.
	Akohiga nikoorya.
	What you hunt is what you eat.



It means that you achieve what you have worked for. Nothing comes from a silver plate because is a hunter goes to the bush and doesn’t hunt then he will go back home with nothing.
It emphasizes hard work among the people in Ankole since it stresses the fact of achieving what you have worked for.
	Abairu nebitimba nobakora ekyokwenda.
	Servants are nets, you handle them the way you pleas.



The proverb means that once someone I poor, he/she do not have any choice in life. He has to obey whatever the rich tell him to do without any say. This is because you cannot do anything to the rich since they be helping you with some necessities.
The proverb teaches Banyankole to work hard and avoid being treated like nets and having no say in their own lives.
	Ataha ekibira tatiina bikanga.
	The one who enters the forest doesn’t fear threatening noises.



When you set your focus on a certain goal, you should not fear the problem you encounter in working towards achieving it. The threatening noises are the hardships we encounter when striving for certain goals in life.
The proverb teaches us that fears and hardships are part of our daily lives; all we have to do is focus with determination.
	Afubire ayiba nyina.
	The desperate one steals from his mother.



The proverb stresses that when a person is so desperate to get something, they will not hesitate to even steal from their own parents. However it portrays the fact in a way that if a person is hardworking, then instead of stealing, they would work tirelessly to get what they want.
The proverb encourages people of Ankole to work hard to get what they want instead of stealing and being so desperate.
	Akatari kawe obika otigusi.
	You keep what’s not yours when you are not satisfied.



The proverb stresses that once something is not yours, you can never use it to the point of satisfaction. Therefore or one to enjoy something, they should work hard to achieve their own things to use them to their maximum.
It teaches us that if we want to enjoy things, need to work hard in order to own them personally.
	Akanyonyi katagyenda tikaryaaburo bwanseri.
	The bird which doesn’t move cannot eat millet from a distant garden.



If you sit in one place and do one thing, you can probably miss out better opportunities in life. There in ones work, they should be diverse in order to achieve better.
Encourages people to try out different kinds of work in order to test their luck and see which one yields better.
	Ebirungi biruga omututu. 
	Good thing result from sweat.



Nothing comes on a silver plate. One has to work very hard in order to get good things and live a better life. When you sit lazily and don’t work then obviously you will not achieve anything in life.
Banyankole learn to work hard inorder to live a good life as the proverb cautions them to do.
	Ebibahinga beine enda nibyo barya bazaire.
	What they plant when pregnant is what they eat after delivering.



If you work hard when you are still young, you will rest and enjoy in your old age. Therefore one should toil in the present inorder to succeed n future.
The proverb motivates the Banyankole especially the young and the youth to work hard when they are still young in order to have a better future when they’re old.
	Akabwa kiba kayihura omugongo gwako.
	The dog that steals pays with its own back.



The proverb means that once someone doesn’t work hard, they will have to suffer and they will end up stealing and this will cost them their lives even.
The proverb teaches the Banyankole need to work hard to avoid the consequences of laziness.
	Omuhingi murungi tagaya nfuka.
	A good cultivator doesn’t under look the hoe.



The proverb portrays that once someone wants to do something, they will not be demoralized because of the poor tools they have to use in the process. They will have to work with determination until they make the working tools what they want them to become.
This proverb acts as an encouragement for the people of Ankole to always work with determination regardless of the poor working tools.
	Akanuzire okihwaaho entomi yomukutu.
	A delicious thing is only let go with a punch in the ear.



When something is very important, one should not give up on it however painful the process may be. Therefore one has to bear al (the punches) that may come his way to grab that precious thing.
Banyankole should be determined in whatever they want to achieve regardless the hard processes involved.
	Akarungi tikaherezibwa. 
	A precious thing is not given.



When one has a good thing, it’s very hard to give it way.  It is therefore wise for one to know that and work hard for him to achieve and own it personally. 
The proverb emphasizes hard work among the Banyankole in order to avoid being beggars but rather owners.
	Ebi obibba nibyo ogyesha.
	What you sow is what you reap.



What you have worked for is what you achieve. If you work lazily, at the end f it you achieve less or nothing at all. Therefore if one wants to reapmore, they have to sow more; hard work plus determination lead to success. 
Hardwork and determination are encouraged here inorder to achieve greater success.
	Kora turye tiguba mwaga. 
	Work and we eat is not mistreatment.



When someone is telling you to work hard so that in the end you achieve something, they are not mistreating you but instead showing you the right path to take. This is especially done by parents who encourage their children to work hard but children think parents are being over strict with them.
The proverb helps in showing the Banyankoe that someone who advises you to work hard is actually helping you but not mistreating you.
The chapter has portrayed the view of hardwork and determination in Ankole. It critically studies how Banyankole view working hard in relation to the above studies proverbs.





CHAPTER FOUR: ANALYSIS OF PROVERBS THAT CONCERN FRIENDSHIP AND RESPECT

This chapter analyses the purpose of the Ankole proverbs on respect and friendship in Ankole society. 
	Akakungu kariisa etabbe.
	A Peer pressure makes one smoke.



If ones friends are smokers, he/she will also end up smoking in order to fit in the group. Therefore when making friends, one has to be careful not to make a bad choice of friends.
This proverb helps in guiding Banyankole in making the right choice when making friends i.e. creating friendship with developmental and moral friends.
	Akakye okarya nowanyu.
	You share he little you have with a friend.



The proverb means that even if something is very little, one can always share it with a friend he/she loves. Nothing has ever been so little that friends cannot share it.
The proverb instills the spirit of sharing among friends however little something maybe.
	Abangana tibakanya.
	A population of rivals doesn’t grow.



Whenever a society is full of enemies instead of friends, it cannot grow since there is no cooperation and love. People will be too selfish to share idea and other things hence no development at all.
The proverb encourages Banyankle to always be friends and maintain cooperation among them in order to develop.
	Abataka nenyungu ifundikirana.
	Neighbors are like pots that cover each other.


The proverb stressesthat when neighborsare friends, they will always help each other in various ways. They will act as support for each other when need arises.
The proverb encourages friendship among neighbors in Ankole society as they will one time need each other’s help.
	Akuha nomuha nigwo mukago gutafa.
	Sharing is unending friendship.



If friends share between each other, its most likely to end their friendship forever. But if its only one friend giving the other, it may affect their friendship or even end it.
The proverb encourages sharing among friends in Ankole o ensure a long lasting friendship. 
	Akaigi kakingira enaku kaba omukago.
	The door that closes sorrow is friendship.



A friend is always the one who comforts you when you are down and in sorrow, he is one you can share your problems with and they are ready to listen and help. A friend in need is a friend indeed.
This proverb creates awareness among the Banyankole friends on how to treat friends when they have problems and have sorrow.
	Obugambagye bunywanisa.
	Sweet talking creates friendship.



A person who talks well with people creates more friends than the arrogant and rue person. When you peak well, people find it easy to interact and make friends with you.
This proverb encourages people to always talk well with everyone whether strangers, friends or family.
	Ahusho araba ayinami, orabaho ota oyemerire?
	How can you pass where your father passes bending while standing?


 
The proverb brings out the point of children respecting their parents. When your father tells y something, you do not have to argue with him but respect him.
This proverb teaches Ankole children respect and obedience for their parents.
	Omukuru nakagyega nikarindwa amasha.
	An old person is a basket preserves by cow dung.



Aged people are more wise and experienced. In this proverb, cow dung symbolizes the age of the elderly which preserves their wisdom. It therefore brings out the point of the young respecting the old.
The proverb teaches the young to always respect the old because they have seen far more than them.
	Ojuma abakuru ayitwa emikyeno.
	The one who abuses the old dies of curses.



Meaning:  Culturally, elders are respected and it is believed that when the young do it, they will
be blessed. This proverb stresses to the young never to abuse elders as it can be a curse upon them.
It cautions the young and youth never to abuse or talk back while an elder is speaking to them.
	Omuzaire n’omuzaire.
	A parent is a parent.



The proverb means that no matter what a parent can never be replaced whether poor, crippled or illiterate, a parent will remain one.
It cautions Ankole children who usually abandon their parents or deny their parents because of reason like disability to love appreciate and respect their parents.
	Enyonyi nkuru tekwatirwa ha mweziga.
	An old bird cannot be trapped on the chaff.



An old person cannot be taken up by the simple things that always attract young people. This means an old person is more likely to avoid committing some mistakes as they have experienced more in life.
The young are advised through this proverb to always respect elders and listen to their advice since it can help them to avoid committing some mistakes in life.
	Erisho ry’omukuru nirireeba hare.
	An elder’s eye sees deep.



Elders always think far ahead than the young. Unlike young people who always look at thinks likely, the elderly dig deep into situations before concluding.
It warns young people who always under look elders’ advice to be careful since elders’ judgments are always right.
	Omushija tagahywa.
	A man is never disrespected.



A man will always be a man whether weak, shot, or small he remains a man. This is directed specially to women to always remember that men are superior in Ankole society.
The proverb reminds women to always respect men not only their husbands but all men in the community.
	Omushaija obushaija abweera.
	A man is judged by his manly actions.



 Men in Ankole are supposed to behave in certain way that would gain them respect from other members in the community. They therefore have to be responsible for the wellbeing of their families and behave accordingly in order to be respected.
The proverb reminds men of how they should conduct themselves in public and their homes in order to gain the respect they deserve.
Friendship has been brought out in the above proverbs; the chapter portrays how friendship is treasured in Ankole and how best one can maintain it. The chapter also studies respect in Ankole society. In this it basically delivers a message to Banyankole especially the young to always be obedient and respectful towards their elders in Ankole society.




CHAPTER FIVE: CONCLUSION AND RECOMMENDATIONS

INTRODUCTION 
This chapter presents conclusions and recommendations in relation to the data obtained.
It was concluded that just like many other traditional poetry, and compositions, proverbs in Ankole has gradually lost its face in Ankole society.  There is no longer that much attention given to proverbs since both the elders and the young have been preoccupied by modern composition in the entertainment industry.  Even the few elders who are willing to prevent/receive proverbs do not have the audience that is willing to listen and understand.
Yet as per the study proverbs in society basically Ankole, play a vital significance in motivating, encouraging, promoting, improving and representing Ankole culture (political, social, economic and religious and moral values) fields like family, friendship, hard work, determination, respect and responsibility are emphasized through the different proverbs. The study therefore concluded that proverbs play a significant role if at all upheld and used by both the young and old in Ankole society.

RECOMMENDATIONS 
Leaders’ especially cultural leaders in Ankole society should encourage the use of proverbs and use them in communicating to people.  This would motivate other Banyankole to also use them and get to know about them. Literary scholars from Ankole should write and publish ore articles about proverbs, their significances and how they can be used s a communication tool to expand knowledge about proverbs in Ankole. Policy makers and implementers especially Ministry of Education and Sports are supposed to consider teaching including cultural studies on the curriculum proverbs inclusive since schools include the young and youth whose knowledge about proverbs is still extremely low. Parents also have a role to play in upholding Ankole proverbs among their children by teaching then about proverbs and using them to warn, advise, caution, encourage and motivate their children.
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APPENDICES
APPENDIX 1
	Runyankole version
	English version

	Abangana tibakanya.
	A population of rivals cannot grow.

	Atwara embibo taremererwa Atwara embibo taremererwa
	A person carrying seeds doesn’t feel the weight

	Ageterine gata igufa
	The teeth that are together can easily beak a bone

	Ebijabirire tibitura
	Disorganized things don’t last

	Aha mbuzi mbi tosibikaho yawe
	You don’t tie your goat near the bad one

	Enkoni etaire mukabaro kogireeba ogirenzya orugo
	When you see the stick that beat your co wife you throw it far away

	Akazaare kakye kashumbirwaho
	A small relationship can be depended on

	Abatari bamutima gumwe tibagura numi
	Those without the same heart cannot buy a bull

	Abaana nebimuri birungi omumbuga
	Children are beautiful flowers in the yard

	Abakundine barara aha ruhu rwakame
	Those in love sleep on a rabbit’s hide

	Abantu bashushana ebijwaro tibashushana mitima
	People’s clothes can be alike but not their hearts

	Abatiganda nibatongana tibombeka
	Those always in quarrels cannot develop

	Akakungu kariisa etaabe
	Peer pressure makes one smoke

	Abaturine tibasherekangana bihama
	Those who have stayed together don’t hide secrets from each other

	Agabira abarongo abinganisiza
	One who decides to give twins gives them equally

	Ekirabo nerekikorwakare
	What would be beautiful is prepared early

	Abangana bafunda aha ruhu rwenjojo
	Even an elephant’s hide skin can’t be enough for enemies

	Ekiro kimwe tikijunza nyama
	One day less or more can’t spoil meat

	Mpolampola ehistya omunyongororwa ahi’ziiba
	Slowly but surely the earthworm reached the well

	Kamwe kamwe nigwe muganda
	One by one makes a bundle

	Enjojo teremwa mukira gwayo
	An elephant can’t fail to carry its own tail

	Abahuku nebitimba nobakora ekyokwenda
	Servants are nets; you handle them in any way you want

	Ataaha ekibira tatiina bikanga
	The one who enters the forest doesn’t fear threatening noises

	Abataka nenyungu ifundikirana
	Neighbors are pots which cover each other

	Omurungi wa’ Ankole bamureeba afire
	The beautiful one of Ankole is seen when dead

	Akanwa kabi katera oburogo
	When you speak badly, they call you a witch

	Akuha nomuha nigwo mukago gutafa
	Sharing between friends ensures a long lasting relationship

	Akunda munyanya tashwerwa nawe
	He who loves his sister doesn’t get married along with her

	Akakye okarya nowawe
	You share the little u have with your friend

	Akati kukakutera omurisho kagira tihweza
	When a stick hits in your eye, it opens it

	Ayiine abaana taheza byokunywa munyungu
	He who has children doesn’t finish drinks in the pot

	Akaana katagyenda kati maama nuwe atekagye
	A child who doesn’t move thinks his mother the best cook

	Akibo kamwaana muhara kagyenda kijwire kagaruka kijwire
	The daughter’s basket goes full and comes back full

	Aherera ekikungu ashana nakyo
	If you stay near an ant hill you resemble it

	Omkuru nakagyega nikarindwa amaasha
	An old person is like a basket preserved by cow dung

	Afubire ayiba nyina
	The desperate one seals from his mum

	Kooza burya nshohera niiwe ozirya
	When you go where they eat flies, you also eat them

	Afubire ayiba nyina
	The desperate one steals from his mother

	Atakwestire tomukurata
	You shouldn’t follow someone who hasn’t called you 

	Atine bwengye ashekura omurwabya
	A fool pounds in his plate

	Erisho ryomukuru nirireeba hare
	The elder’s eye sees deep

	Akabwa keiba keihura omugongo gwako
	A dog that steals pays with its own back

	Abayirukize sho tibakagarukire, oti taata nimanya yabasiga
	Those who chased your father are not yet back and you say they didn’t catch him

	Akabura akatare kagaruka owa mukama wako
	A good that doesn’t get market goes back to its owner

	Akarabo karakutambire okareeba kare
	The gift that will save you is always predictable

	Akabi obinga nikagaruka
	Something bad keeps coming back as you chase it away





APPENDIX 2
List of respondents
Name					Age		District
Mzee. Kanyaryeru Rusigazi 		67 		Ibanda
Katusiime Jane 			25 		Ibanda
Tukasiima Living 			30 		Kiruhura
Mr. Tumwekwase Didas 		39		 Kiruhura
Mrs. Turinawe Theresa 		70		 Ibanda
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